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ISAVASVA UPANISHAC 


Tina Upa»i « otiiorwise knovn as the Vsjaaanayi 
Upaoiebiui It u also a Montrop&niabitd containing 
riglitcea Mantna It la tho last aod fortmlh chapter oI 
the Sulla Yajurpnfa Citlior of ths t»o Sfadhyaodioa 
aikd KanvaaobooIsoitDaUUitioc Sulla Yajutreda baa f;ot 
this Upamahad withm ila (old All the preceding thirty 
I1JQ4 chapters of the hajnrvoda m -luealion depict the 
Karma KetiUa Tbo last aod foniolb dinpUr treats of 
Joana Kendo and it la Leoien as laaraeya Uponiabad 
U baa got for ita poaco laeocataon 

-S intirar I 

<3^!^ It 

•^^11% ?llPrr 

to be ebaoted jiat before ronimeDccinent and after com 
plelion of the paiayan of thia Upaoi«bad It la the rery 
flrat of the tea claaaica] Upaoiabada ^iz , laavaiya KeuSi 
Kolbo Prasoa SluoOaks Maodukya 7\>ittiriTa,Aitareya 
CUandogya nnd Bribadaran^ako Upaniabads, tbo eigni 
IlcaucB and atudy of vhicli la highly upheld aaUadrocated 
by Sroo Pomaobandraji in Unktila Upauisbod Only 
these t«a out of one hoodeed and eiglit UpaUishods Imv^a 
bcoa comn)eiil''d tipou by tho Acharyoa like Sci Sml sra 
Mi^idbara and Madharn 



Tlio Tcrj rmtiinnoT tlio vcif first Slaoira of Ibis 
Upanjsbad cotsmeoeea with 

^ 

and bencn tlip sigQifioaat 113019 of tho TJpauisbad Isava 
9^0 ]USt«B tbo ver^ oatt and aiiccecdiag Upanisbad 
denrea ita nama Kaoa after tho vtsy first ttro lines of tbe 
rery finfc Mantta Tbs quiotc<Mnc« oftliia entire Upa- 
aisbad lies is 

■2* ^ • 
sod Ibe conatiQt brooding ow tbis single Mantra Pads 
(liool will load one to Um bi^bett state ofeesmo cooscious 
or tbe unit} of tie Self or Adwaita Siddhi 

Tfais Upaoibbsd pemu out two paths ru, of iooir 
ledge {Jnana) and of Action (Kaimal lor stiaioiog the 
uitimato resiity Tboae vbo ere on (be doaaa Margs 
(path of SCooffledga) are advisod to cenoonce this chsag* 
ingumtcjsc, sentient and inrentieot, u order to eQ]o;f 
the eretlinting bbs* of the Absolutwaod «Uo not to bisler 
after the material rrealtb of otbcle And tboia that can 
sot help eagro°i>og thpOiaeiTre ui Kurma by tbcir rtry 
natoro on acaoDot of the adoiuitini of the three Cuoas of 
Frnhnti aro edfised sot (o desist from it but to put their 
heart aiul soul and woiL for «orkB sake viitliaitt any 
attacbaenl for tbo fnuto tbereof Moreveer tlicy ghnuld 
wish for A foil Bpsa of fOO years so oa to tmiseraa tbeiB 
eolTSB in disintcivsted irorha for aohieriag Atma Jaasa 
or tliB knowledge nf the Self tbraugb the punQcation of 
heart aod thenoo of mind. By this is meant cnm^lelo 



dovotiDii to CToika thronghoDt tho Iifoor till tlio ottnin 
irienb of CiiilU Suddhi Snre are (hosa viib demontjcul 
traits to ^0 to the inferaal worlds or nelhet regions add 
those who cate act for the etiainmect of tbe Solf but for 
the world and its taotaliamg chorois Thej ero the 
shjere of their awn Self (in a relatiTO sense) uliicb la 
ludestructiblc id as muob as b; their vex; neglect of tlicir 
CTDiution they dpgrarlo ibeineeleM the lower specios in 
the scale of the ummaal creation 

Atma IS motionless aa It is onunptseant As such, the 
mmd well noted for lU matcbless BWiftnets ereo mots 
than th&t of an axruw or of wind voonol orertsLe It os 
It* m a bcitiQg race ibr even hetbro the miotf reoebss a 
[lartieiilai spat Atma IB alroadf tbero beoaiiso It u all* 
perrading When the mind itself cannot ecoa ovatisira 
or out run the Atman what u to be said of the secsos 
which ore cliaruteristcall7 subordinate to the mmdl It 
IS still more itui>oesibIe (or them D; nrtna of Atiuan 
slona Matansran or tho cosmic rorr^ or the PraDs hods 
itself callable of snstsining the aclirilies nf thn Botire 
UDiTerte Again Atma perradra tbs entire space aod 
regions like tbo othrraboac cod remstna ag a witness 
Benco It IS said to be passire or BtatMasr^ Because It 
gives a push Ui ^uLriti or mauifeslod Nature, that push 
itsolf is liable to be ooDBideicd as motion So It is said 
to move relative]; tbongb real]; It does not move It is 
far remote for thnSR immersed in Samsara on ccoount of 
their coDtinucll; b^og masked b; ignorance and it is at 
the seme ticno ver; near for those who get tbsmselvcs 



equipped mth the pitfU; of viiid soil Sadfi^ca Cliatc^h 

ti^s nz , Viruka, Vatragps, 6liadiiaDip.-iLll end IiFiimuk 
eltutwa nod an aptitude forSra^&a, }>[aaao and Ni Ldhya 
aan bj- the aid of a revised Oitru It i« the solo }>rop or 
iwiDg pTincipIe porvadio^ mthin and Aitbout the Bnb 
manJa 07C<ismoc(videGita»ii - 18} The ir!i<a one d 
the aage uhn Rce>i all lo the Self vbicb is bia oiTD 

aod trho seca hie ovo Self in all boinga ta f/co from hatred 
torrarrla any lining Erm ao is bo fren frooi ilt-Iuiinn ot 
aorrow on aeeouat of bu bav lOg ccaliaed tbe unity of cons 
oioosncss which ins own Self, uhiJipcrraJeaali tho beings 
OftbQTiniTcrso (Vide Gita- 6/29.30) Atoma it all perva 
ding blight, budile a (ae , beyoud gteta, subtle sad 
eauMi bodies), soatbeUsa (i e , jierfect}, pure ustAiotod 
by tin or even of eittiio, all Lnouinp. all scMog, irantcen 
dentacd mU esutene It hae auigned the mptelive 
{nnetions to the eteroal aeaiere or Pn^apsiie 

ztgaio It IS promulgated by tbs vsio that oqo set of 
fruits 18 sttaiiitid b) those ibet take up Atidya atanding 
for the age old ntualistio Koneae only like Agnibcira 
Faseba Uahayajua Jyoti^ma, cte , end that, an alio 
getber dilfertirt set of fnnte from Vidya (Apan) reprttec 
iisg the more tbeorctwal knowledge m rcblioo to tbo 
abare meationed Xvarmas and deitaes Both Vidya 
(Apara lower) anil Avidya oonpnsiog the twofold aspect 
of >Ia>a when taken up eeparately lead one no whore and 
80 for atlaiulng the higber type of Vidya iPo/a) which too 
forms lartof’IIaya a ayathcaia oftbo two le , of Apaca 
kldva aod AtkIvo rs flilrnmi far the proper and gradual 



evolul^oa of tho UDdDVclo]c<i«e]f By wor'Lip^ing Avidy^ 
alone oae is cast into Lbo 1 cUrkocsa foe tbo reason tb>it bo 
gets to (bo Pitru Loba for tompoiary stay to toko rab rtb 
again into tbie mortal plane Ob exhaustion of tbo fruits 
of bis Karnas Into still greater darkocM one is suro 
to be Cast if be rejects theaenptare ordained Karmae and 
'Urelopa tbo psnohant solely for the ttaaliy and untrortby 
tbeorstical knowledge otbetwiso going by the name 
AparaVidja lor tbia type of individual goes op to the 
t gber regions of the Devas for enjoyment till such two 
that b t troiU may get exbaueked aod be ntuins again 
to the raiindann stateof exiatenee Vide Oito h/10 9/21 
ilBQco 18 te'e recommeoabuon ot'i&e comb'Datioo ot* 
Avidya (Lsroal and Vidja (Apara Loowlodge lower or 
lafeiior) for actual practice It la meant therefore that 
one COD bo free from death aignifyug thereby ibe bond 
auu of Karuia by purformiiig Earma •louo (liLa removing 

0 thorn by tbe sid of anotbei thorn end throwing away 
both a multaneouBly and enjoyiOo perfect ease and c.otn 
puevro of mind) and afterwords otta a higher Jnana or 

1 ara Vidya (which albO forms pert of Muys) by the uid of 
the lower typecfVidya(Apatay and Avidys By doiug 
to one attains relative Immortality or tomj ornry ouna 
lion of reb tlh on soeount efb a security of cominuo on 
ffitb the Doras 

Imccodi gfurtber a dmet reference is made u re 
gard to the Asombbuti which taeaiw the same as unborn 
Pcakriti Avy&Lta Avyahnta or Avtdya aa aleo to Sam 



l>ljutiwhii.hbcarstlio-»yiio(iyin»lc«,t t. i 

(Uitu.;sg.,bla|.l,„l,„U»oirlhoolX” M 

ooaSdDblitjtibcaf t«|»cU»pl7toA.,^ “ Dere^ijy* 
mmiiler nno tlio ZlftMl, Tham,,.... Hio 

Iho creation of tha lUjah For oHwml 7 

juDcture the iroder woujj At this 

rslevaot portiona of Skaudbo Hrf ‘brough the 

to iiavo ft clear conception ofih« ^bagavaitao] 

terms such aa \„iya_ 

telati^e .mmortality ppoeL' Aaamlihut) 

related to the order of tST^” «®“ncipfttwa otc. 



Further a dofioite BelolrosiilMfollfluam tbocaiieofthn 
\otaiy of unborn Pr&knU tthercat an altogether cliflcrent 
Bet of teaults lolloira in iho cuo o( tKn tstternamely, the 
^Uposaka orHirBajagarblia The worsEipper of unborn Pra 
knti, nhich le the lole cttn«e of tfaia uuvcrtal cruation, gets 
Laja or abi>orption or complete mergiog or tdcntificatioo 
therein I 0 , in PraLnli itaell trhilo tho voWr/ oi Hiraoya 
gsrbbft cbtaios tbo eight Sidilhie (psjehie powers) tiz , 
Anime bococniog onrcniel; Mehima (becoming 

estreoiely large), Lagbima (bacoanog extremely light in 
■weight), Gwima (becoouog rery weighty), Prspti (the power 
of roachiug aay ptaeo or objea), Prakemya (the power of 
haTixig all wiehos of wbatovor ifescription realitci)}, 
leLilwa (lorilehip of ibe uoiveree) osJ Yisbitwn (the 
power to bring erci^lbing under subjection) As even 
the atiaioiueut of Stddhis is not prodociire of the ought* 
to bo icahsedSelf hcowledge but forme the eule cause of 
Saintata tl:.e vruceLtp of Uiianysgaiblin m vetiomentl^ 
coodemnea H the geleway tv greater darkoeae (TamaB) 
It IS worth DCtiog ID this oonneotuia that Hiranyagarbha 
IS (be effect or the proiloct of anborn PraLnti aiooe 
CunUiiumg further It le eaiil that m the mtereete of one a 
own apiTitn^l eccekmtaon, wie ehoulff attach oncaelf not 
to anyone of the two but to either of the two. viz, unborn 
Praktiti and Hiraoyagarbha By contemplating on 
Hiranyagerhhs £rst and thence on Prakrit! one can easily 
get over the Rejaeio and Tanueic Uadencies of tbo uoi 
verse by the aid of tbo fornieF and attain pcifoct identity 
or Lomplete abauriilKai in tho immortal by tho aid of the 



latter dail be rcLoro la tkc next o^c'q je the presiding 
■leity uf S particular sphere of existence Oao of ,1 dull 
type solely aniJ unatwda'bly loterosted la Karmaa aui3 
Kaimas alone ehould nmultaneoasly tahe up both Vidya 
(Apam or lotrer knoirled^ar UpasaDa) a* n-cll as Avid^o 
(Kaima) and transcend Karma and IvooTledgo (lotrar) by 
achietiQs; ChUta Suddhi and attaA rel&lito Immortality 
Or the qQioo rrttb tbe Cevaa One of a moderate t\pe of 
Vaira^ja, > e, having noitber oxccaaive mterest JA ihu 
World aor the proper <)uaUGcauon8 for Saayaes, ehould 
aticli. umultaseoualy to Aaambbuli lUoboro Prakritt] sod 
Sambbuti (niraoysgarblia) Ujoasoa to sebiwo Krama 
Makti through the deny ho worshipe at the time of leav« 
log mort»l cod Erca the worship of Aaamhbuti jtaslf is 
ignotanto u m the case of its produot ns , Hiranyagsibbs. 
To deduce a uiom plsuMbhtmescupg, Atsmbbiili usy be 
tahcQ for Vidya or Koowlodgo (Apsra ur lower) and 
gambbuti for Andya or Karuui fordfiug the hwiaony 
botHcvnIbetwo, I e, of work eod Inowledgo la tbu 
case the lalcrprctsiioo of the tense Assmbbuti bqiI Sam 
bhutigt'so above hat to be revatwed Suet % petson 
prone to Iwro adopted s (yothtma of Assmbbuli sod 
SswbuH ptay* on the brtnL of hu dostb. nt nnlcrdwl for 

in Jniws Ksnda, ID ibeSun to reniovs tho golden vesEol 

from hie ?»8ht M »• w eoabls him to aeo the Brahman 
lying hidden or boned undemeaUi Hiai(Suii } »» aUo to 
oootraet Jlisdleapatcd and powcriul raya for Ins aak®, far 
be has oi-tually icalirod thenrcUcally tbit bo bimaelf j# 
iho BtaUiDwi iwcpio^ thraugh tho ^lory aoil giaodcur of 



His orb L&ter on ke triihea that h s Prsna oi 1 fe brealb 
may merge ihelf in the Cosmie Pr&na end his body may 
reduce itself to ashes through fire In Basil embr&c ng 
sense, it mj be inferred that the djiog man irisheB that 
the five elemente viz. Earth Water Pire Air sod Ether 
tempos Qg hia body may get d ssolved m their respective 
toarccs. Ae Prana ii istimotely conneoted with the mind 
and &a both of tbemareiaterdependsntandasthelast 
and the nltifflatf final thought projection is held solely 
responsible for the rebirth ifi higher or lower regioas 
[mstanco of Juda Bh&rota may be teoalled In tbis conneo 
lion] he beseeches tbe niiod the So te lord of the body 
and senses m a state of eegoidi and confusion and mental 
agitation to remember tbe creord ol bit past good deeds 
dene from tbe time of ha b tlh ngbt op to tbe dying mo* 
ment Feariag much of tbe pr^able siuful sod bed 
deeds which he misbt b&ve committed Iccotnngly or 
unknowingly be further piaya to dgni tbe fire^god to 
forgive them and to lead bun on to Katvalya Uukti 
through the Krama Muhii Margs or the path of light and 
to accept bis wordsof selatatioDs os La isnow unable to 
do otberwiss 

To put 10 brief this Dpanishod preachei tbatJeeron 
mukti u reserved for Atma Joaiua or voUriei after the 
Path of Knowledge and ErsmaMukti through Brahma 
Loka for those who embrace tbe Path of Action and tbe 
worship of Hironyagsrbha 



KC^iQPANISHA□ 


Tliia hu dcnred its n&ma ftam tbs 

Tery first aiantra via , aJl qafa JR. 

jTji?. 5tR* %Sf5rai5n^f*wr 

II mth (he us4 ot the vord ' Ksaa ’ 
thnce, Thu is tho stcood to aeries et tbs vel] csteeiaed 
Ua dasaical Upaiuihads, (hs reff first and the procadms 
OSS iKiag ibe Jaarasye wbeb, too, hsa derjTed its nans 
firoia the very first line of the very fir*t Mimlrs t;z. , 
«» ?rJ tiP75513m(I l IthMgotbr 

Its peace laroeatioa 

*wtjn^ qr«^ swjsjw* 

sw ITT *iT n© 

^swtsTtrgTO p 

It 

« 3fn{^ ?nf??i li 

ta be chaotK] fust before conoeoeeisaotanda/iereQaaaa' 
CQatini of Parajan Tbieiaqtdtetabeepisg^rtb the thesis 
of tbeU]>aai*bad obicb treateefDbuaa or Brabtnao Tbts 
gaatipetba itself tsa; be Ubeo t« gire the gUt of the 
entire Upsaiabed coapriuag four accti'iai, Ail tbs loar 
bare got s eorropoixliog aot« in tbs Sut’i filaotra lUrlf, 
■biokvbcn raffiiBedsttesace (be reaimaeeoee o( ( 1 ) the 
(Ossd slate of linbs {aentea) with Orsbmea bebisd 
ibesi all (2] the Ooioiprcseaco of Prshmso (3| 
icciprocsi and ia<xUirab*e inter relatioBsbip belisuD the 



iodinda&] aad tbe pnmal wurco or Cratmau oad 
( 4 ) virtue* or Cbftrao* accocMry for becocciog quoiified 
for the realu&tioo ol the InGutoor Crabmao 

Uoreorer it ma; ie the fitne** of Ihl&g* be called the 
' Bcahmt 'Lpe.oi&hed M theta U a diiact tefeieoce to 
(he terma ' Upaouhad Btahadm vhich ocaur* [a Mantra 
7of sectioa 4 to imply the reeti*et«ii of the Absolute it 
deale with This la alto calltd the TalsTekara or JaSmi 
mya Brahman* Upaniabcd The Upaoiehad in question 
farms the moth chapter of the Brahmaoa relating to the 
Sama Veda There le aaoihet Upamthad of the 
cam* relating to the Adbarva Veda Sree Sanharaebarya 
ooumented upon either of the t*« A* Sn SanLarasan 
d*]i Karayaosiramiji ete comaenied upon eitb 
Dotte gloeury ete on the one relating to the former it 
19 M be noted that the Bpaniahad eon&teted with tbt 
Sama Veda only is to be ukeo into account a* the aecond 
of the ten olaisicil Upsoiebade 

Koie ameiog at the Mpait shad proper Section I deal* 
w tb the nature of Biabmao in relation to the organs of 
perception or the eensea and mind BectloQ 2 iritb a 
thoraugb and deep enquiry mto Brahman for actual reah 
aatiOD Section 3 irilb an allrgorieol reprtaentat on of 
Brahtnao m Sagona and Nirguua aepecti vith an ethio&I 
background Sect on 4 with the way* and raeana of be 
coming Brahman and tbefniit thereof bectione I 2 and 
3 aie m the form of a d alogue the fifet two between tbe 
Gottt ud tbo Die«lJ» “d the 3rd one between the 
Vaksba and the Devaa 

Ji 



Oao as a close Cbllovac of tiM Path of Eno^lodga gate 
oabStJf cqolpped erith Sadhan&Cljatmhtaya viz , Vivalta 
Vairsgys, Sbaclaaiapstti and MuauL8biit<'ii aod gors 
with ccat per cent Guru Bhalcti to bia Guru who it self 
■Uummcd Then h« queetioas bit Guru cogudiag tba 
lespeoUro loureo or cause behind t(ae mm J Prana, *pc9Cb, 
ejes ears etc , thH oiakaa Ihein o»rty m tioir respeetira 
fnncUcoB Tlio preceptor ropliae thereto that (t la the 
Ear of the oar, the Uiad oC the muwl the Speech of the 
apeech, the Liia of the life, the £;o of the eys ete > that 
instigates the rcspectire oenaea to (docUod and that 
the Wise become locoorisl bj oot identiffiog thoniselres 
With those aeasea and by Mating aboTS then To cite 
an loetaiwe tbo fausbasd may aay to hie wiie that ebe la 
the heart o! hie heart, life ol bit ble or the sou) of hii 
soul loplyiog thereby that abo is the Tory ceeoDee of 
bts life SToreorer the wife la dear to her kueband not for 
the sake of her aelf but for the Self-^tha Esaeaea la bar 
which le commoQ to both EreO ao, Iheceseaca or the 
intelligsDce behiod the rarioue seosee and the mind ii 
the Self commoa in all ibat goads them to act <a their 
ttspective field Moreoeer. the fitute, gtosa eod impure 
senses mclusire of the mind are lOBapabia of oompre 
hrsdiQg ibo lafiBite oxtremely eabtle and pure Brahoao 
and hence Be u beyond tbew reaob Ha la dwtioct both 
Irouj iha visible noiTerw and the inoonowTabie Avyakta 
(Tide Gita xiii 13} Tbopreeeptor iorther eooeinnce that 
the infinite Brahman cauoot baillomiaed {echTened} by 
tlio finile speaeb, nnnd eye, ear or Prana (breath) etc., 



Si 

but tb it buclf illutniiHe ^ealivCOB) tho body, tbe mind, itB 
eubotdiuato 6enera uid tbe prana aud that the irorebip 
ol the EQind and aeoses or of niioor deities eucb «s of 
Icdra, Agm, Vu^u, ete , to irbch tbe people of (lie 
carthlj pkne mort. la not at all the woiabip ol the 
Absolute or of tbe Orsbinan By tbia >t does not mean 
that the vorihip of tbe deitiia or of idols is condemned 
Vedaota is not at all hostile tovarda BhsLti, for the 
higb'r type of Bh«ksi or ParaBbakti and Joans ere one 
vbere both the P irs BhsVu and Jnant see the iiuily of 
«oas<ioueae''8 ercr^ebero fbe Bbakta feels bimse)/ to 
ba none otb«r than (be tnlelary deity be vorsbips and 
V»W.'c\ ’&•» 

vbo merge* biissolf lo tbe tbousbt**Afaam Brabno Asmi' 
or ‘ bobam” Tbe mrenor typo of Ebakti ox A para 
Bbakti wboQ fructitiad, lead* to tbe higher type of Bbakti 
or Pars Bbekti 

tt i* wortb Qotliiog m tbie conneUion thnt Mantra 
fi'iia 4 to H are llto unaimra enrre^udiog to the quariRa 
put to Liin by Lia disci|ilu To recall an luateuce suited 
to ike preseut context ]uat laiagme a tongue cut, au 
eye plucked ont, an enf acieeored and a bead guillotined 
each by itself ox aeparatcly Tbo tongue, tho eye or the 
car ccasea to diecbsi^e lie rcepectire function of speak 
log, soeiDg ox heaiicgaethe eoune behind each ealii’eoiDg 
the rospectiTe cigea mth proper intelligsaee or power 
i* Bovered i e , deCnnct Even so is tbs case with tbe 
bead for it cases to think and breathe aa well. The 
aotiVQ dynamo bdiind the bead oa lu the case of 

U 



lLo “^id urgiina {jojo^ rent ii««ndLr, it u litMid <jf 
mental percaptiofls as well ita pMOfl irom this, it can 
be eeai!? infiircd that Brahiuao vibo is bictttlcs^, death- 
less, a jusetesa omtiiprcecot and solfspruDg is merely a 
Silent nitoosa of the vanoua acuvitioa of tho body ■ mi&d 
uad censes and that H« t« quite diatiuct from them 
b? Ho IS ths real uoseoa cecr. uaheaid bearor end uu- 
thougiit Ibmkcr 

M //ic only 6t»(/le seeiwn tii the entire 
Upaiwhad iluil cnublcs the tispiranl to critcrtatn 
and Jana a correct and proper view oj the injmile 
Brahman 

The (jur i iodUuiioj Id say to liie diseipio if by ofaanco 
b« u itidusvd to Uiioh he has I novra of llnbrnna by the 
dsetnptioa made thus far bote cttiuel; in the wrong for 
his coniprohi nsiuci ot UiAhuen liinitcd to the ruible end 
dIuDry iiiiirec'oaiid Hdxar is to t ourov aud i. lOstci Utd 
aodaetucli boebnuUeaqoire further inio Hrahia^tn Then 
the diKipIe go<e to a MiU'etered ejiot for rriust.aitjff 
Tapes enquiry etc. and rclarns to bia (>uru after Laving 
Kalucd simply to tell iiim thnl Ij« tbiitka hr Loa 

Looaei ofURihiocn Uoal-o adds bo knovi ni't too «tc i 
ui d at tbe lamo time Loobs of lliot too duo la tlio 
mdoite and lodLscnbable nature «C Gmtiiuso la Lo 
bv roalitad Brahmao or becomo idcDtical irilL llraLcuo 
or beeoiDO lliobaati Uicneelf bow can he Ixxome Ihu 
object ol hit uwn koowlrdga or how con be as a Knoatr 
know hiBoaaafilf! Osu. uia know oud can disi-rtlu tliv 



fiuUo ubjccts by tb« <u<l of tbo miul slid »oise',but not 
50 is the east trith the Brahman or Bhunu winch us 
lohQitg ta be ascertained by the litnilmg adjitncts liLc 
the mind and aensea Vurooirer the thought I hare 
i^noWD Brahman ' novel OTieea in the mind of onu who 
has actually realised Drahman Sohosaye poiutloi; ouir 
to hia CO discifplea that be (co discipU) who realises tho 
aeauiut of ‘ fl'l i m Iho ruil kuuivcr of belf 

and tha rest not The mcaoing of* Hf ^ w ‘ I do 

not; know and at tbe same urae not that X do not 
knov in, I bniiv aid 1 hnovr not Tbo preceptor 
then declares lUit tbo Brahmau is known to 
him ( i 0 , ease ) «ho says bo does not know and not 
known to bitn ( worldly minded v^on ) who says he 
Lnons Tbs meaning of Uiitn that the soH rMjjsed saco 
who bss known BrAhman nsTer admits of his baving 
knuwn of Him due tn His ineflsbls and loiintte naturn 
that IS Hill self bv iiaoecsuding oeer body toitid and 
aensca and the worldly minded peieon igDoraot oftbe true 
nature of Brahmen boosts of bis baTiog known of Him 
tbmbiag that finite and gross body, mind or senses is 
Brabman Tbe seeming paradox is thus to be con trued 
for pTopnr enlightenment Such being tbo case Bmb« 
man may be considered to bare boon known or rrehsed 
or intuited when lie presents Uimeelr as tbe wituosa of all 
states of coneciousoees By virtu a of the Self alone one 
attains apiiilual strength wbicb is (be basis for spiritual 
knowledge and by tbe sole aid of sp riinal knowledge one 
is eligible or fully qualified for Immortality One is said 



to liave lired well or badly icwwdingti* wLelbcr or Tiot 
ho knows and reahsca tho BrflhmsQ in this very )ito 
The igeauf sdf retl satiou ws tbs one oonaion ^traa 
Btrtngxng the anicuaAa aod taontiasts ttdtverao upan IIlOl 
Gclf oad realise the unity la diversity by suariii^ above 
Bcoaa life nod hceomo unmortel 

BecSiQa.l gives All aUcguriLal sLcti-b iviih an etbieal 
bacbgrouad TbuieaUoiR the form ofa dialogue hot 
weea the Yaksha ( or the Greet Ijpirit ] nod Ibe Dovue 
It toay bo reasonably prtsuutd tbt-t this Section sniglit 
have liecD lairoduccd witb « view u> suggest that ( 1 } 
UrehnaD or Bbume tbo InGoiio aod DooouditioarJ cm 
saaunio tho lloite and cooditioneil Aspoct or state le the 
Saguoa toiRi or tg inii m a nuhibeU llralimaD u botU 
Saguoik oulI Nirgioa ( Sagunaio TIis baviog appeared as 
Vabiba Co itgiii, Vayuanduib<r Cuvaa and fvirgiisa id 
nis having dieappcand from the Aigbc of lodra (though 
Omiiipreseni. b> aaUito ) < i ) Rrahman is all ^)«tTadin2 
and all boDwittg wiiuna by the Will of w-boui ct orytbing 
IS wroughtout in ScBtioot and ineonticotUcatiDD aud tho 
ideas of n^cncy and proprietory right {ownership) should 
uoC bo asii|>iied to one • own self he It tbs Jlovaa or sume 
otbccs (or it u iteafacaaaC DvaUiaaof the text } that bad 
actually caused defeat to the Aautas nod riotory to tbo 
Bevut and that the Uevae were moroly iaatruni<.nt>l 
JO acbieriag GOa<|U«et over tbeir cneaXiui (V do Clio \(* 
J3 for fullor lituoiuieUoa ) ( J ) Prido or ogoum or 
abac<|aiaueii<.se U bounilto jairidi ultimately as in the 
CMool the Dovna of wlitnn Agut aud V.iyu rtquiio men 



tion for tliQy nould uot ducliargu Uuar r08{ cctira runritinna 
of buMjjKg Of bloRiRgavsy a pieoaot straw »lien t^’pS by 
fheYsksha betuni them ( 4 ) Brahman or Knowledgeof 
Brabmin rannati bo aiUioed direct except through u 
tBodium playing the role ot Gatu This fsc* cm La ree 
frsed hy the actual raeatal agitsttua of ludra irhcn ho 
could not Slid the Yalah^ in Ilm |iUce but Uuie the 
datig ter of HiraaTon as a eubjtituto It I8 tbraugb Uina 
that iodra eazoe to hnow of Urahman and H a oondi* 
tiontd nepcet to the guiao of Yaleba Uy the appetranoa 
of U«a oa tbs scene it «»o be fairiy token to mean that 
she eland* for Ksbetra Knowledge or Ptaknti and Yaktba 
to roeso the Abrolute la H a waditioned atpect Pofiuha 
or I\abatrajiia rdtiber u also cuavcfB that the stum 
mcDt ol Bnihciiauis eeeyooly through blsya r>r Mother 
Goddess or Knowledge ot PraLrii shiuL forms pert of 
and gets absorbed laio Brahmen for It IS by the Will of 
Brahman that Uma the Goddete of Knowledge or eUe 
Knowledge Bfakriti or Maya bae sprung up just in Hie 
place la tbis connectioo 0 qnesiioQ an »s as to why toe 
Yaksba who appeared to and ronvetsed with Agni and 
Vaya sboulil hsTed aapposred at U eeight of Iodra the 
chief uf the D^tss. To this ooo may fairW cuuclude that 
Indra tlio potrocful among the D ras was not id u St 
POB tion to rcceiTD the Knowledge of tlia Self direot from 
Brahman In th b sliegoncal represenlatiOD Iodra stands 
for the giOBB or impure sniod or the Jivatinan the Deraa 
for the sansoa ( Iodra le to the Bevas what tbs Miod is to 
the Benaes Agci Cod of apeecli Vapu God ol I runs eto 



anti Uma. tlo daughter «f Himwaa and the ornaorlof 
SiT/k Jof Knottlrd^'o of Self ( Guru} HowoTcr powciful 
ftiicl wwiltiiyTndf*. bo nnd !vt>»*ter cRpable Agoi ivud 
Vsyu be they could ooi reaU'o Brafamau la H)» condi 
ttoned or uncrintlittbniil aspect but for the guiilsnco or 
cifiorlatiQu of Umn As Agoi. Vayuand ludrasod other 
DtTO« wero hoaelfu! of their proveei in arhieriQg tUtir 
’iic(oc\, Ltmuj he lahen for gnoted that they wero igno- 
rant of n hi(,h(r nDinatioji principle othir than their own 
«»Ke8 \ iz rdrsLxshmsn sad tboj ntio deluded U> Mvhi or 
^layu or Prukriii that playrd upon (hetn ( 0 ) Smhmsn> 
the only real entity in Uis utiooculttioncd o>prc1. i» tolely 
wnil&y of wivsltip m liou of that of minor deities like 
Agiu, Va;u. Indra eU. - 

The rnmblooe Gtrratrd by (ho prncoptor to bis die 
ttpio riiii« thus Qrabison nobicrea miory for the Daia* 
h} dcfutting Aiuras Hut the Doras ituiU Otiudrdby 
Mayn the vrapoo of Hrnlioan llnnh that llioy hate 
won victory hy thw own metUo ood that the glory of 
lljcir ooQipicat i< duo ti> tlirmaeltoa. So Drahinaa. tlir 
Omoi*r[t III anj the uutboiight thinker wiclunj to extirpate 
the Mosa ol (him or dorrahip and raoiuii la llio Drraa 
n&)Uin<aby Ills Will, ibo (ormof a \aUt>a or Iho Qrrst 
9[ irit and tlaiids within eight of tho Dciu The htter 
h«t rerv tauch frlghtrucd sad tboy ath one, Acai amoog 
them lo gnover to ILo Yakabs ami sscprtsin HI* true 
mtute Agni sctually fiiws lo IIliu and rejdies Ihst 
bo 14 (Ojularly kuowo m faU^miaia do and that bo 
e»& L iiu anyiUing ami erervtbliig in tbmuoild on hating 



been qucatinnpti by thp \;alsh* Yakthn then puts ft straw 
before hiia 1 a hero it btunt Agot tries Lis boat to born 
it bet cannot do bo ae ho faimsetriiLe tho rest of tba ere 
&iinn derireg bis power IrontheY^sba So Hia nncoodi* 
( Ofied aipcct So be bowi down bis head in abnoie and 
goM hack to tho De»M Then Vejo is commis inard to 
to enqnirn into the nature of tho Great Spirit or Yfthiha 
Ob cneouBtcring tho 8p tit (Yaksha) he says ho is widely 
known oa Mafanatran, eta and tbal ho tun blow nwfty 
onythiDg and ererytliiug in tbia world oii liftTiug been 
questioned by tbe Yakrha The YiAslia tliuo puU » straw 
before him for being Uowu olT Vayu or tho Wind God 
fails in his attempt nod eo goes bai^ to be Doeaft in utter 
Bhamo like bis predeceesor Leatly the Dovas requret 
their obief Tts lodiu togo tofiod ouiBis exact iintiire 
But by tho time he goes tbrre the Yakhba is not to be 
seen and 10 III! place Uma tb« Goddfsa of Knowledge 
atands ludra i|ucnion8 her abooi the Yakaha Uma 
then saje to Indro that the Yakahu or tho Great Spirit is 
no other iban Drabuian IP Hu> coiul t oned aejiect and 
that tbe glory tl ev faw) aUained is lUHiuly attiihuUkle 
10 tbe BraLman who rraDy wou the vietory for tbein 
Through Uma Indra now comes to know of the Yakslia 
ns Paiabrohman in Hia finite oapect and tba glory of their 
victory IB duo to Faiabrnhmsn As Indrn la the very Brat to 
know of Brahmiin he l«ta Agni and Vayu too know of tbe 
the truth of the Spirit wbam they bod actnaU; scon and 
conreraed with As these throe are the Siil to Lnnw of 
Brahman these are ooneidered aa having esoaJled the 
Davaa who cama to know of tho Great Spirit later Indra 



v!ie otlier two tor ha ih »!vo first to know oClIiC 
y^kshs, the fi/i/to fisgoDa B»hmsn. To g^rc » 
rough of Brnbiuan tu ft rfull'Witiod pcnoo. Hr > 
hfts Leo] compared to a lighting m point of 5plcndo>ir 
ftcd ftloioBt 4imu1tancouB appeoronu' aa4 dia 
appftaruQco, for the toomcat a. lightning tlishr^ thoo t 
d.asppoars. Ho li«ea)£obr>eB comparMl to the uitiV of an 
in point of an nlimvt extremely miaule space of tiioa 
It takee for the eyelid io open and close itaelf. Ici either oi 
the two oaaea, the lightning ae 'rfoil ftft the wisk take rei) 
httle time to appuer end diaappcot nimoat tinultaneonily 
Bsen so u Btaliman that Appeared to and diaoppcftred 
from tho Pevar. By (ho nnue of (bo ciiud puriliod that 
oea la able to ceaprebond Brahman wlibin the twiehltsg 
offto oyo or (ho ilasb of a iigbloing Brahman is oUiOr* 
nua known aa Tsdwaua en accoeotof Hia beiog mconty^ 
psrahty iruithy of worabtp as (be Aiaan bebtn^ 
aflimalo &mI loanitoftU creation He nbe knows 3^ 
man na Tadwana and irorsbipa Hiid in tbo eetiro creA^ 
gftina bieard applauaft i» return ^yieg tliua far, i 
preceptor adds (but Brsbrao Tidya (Ktiowladge of 
testa firmly oo PoBftDM (Tepas or Autierity), self cootrol 
and diaiQtrrcstid sctriess works and the (our Vodaa vis . 
KiL, Yajus, Sataan and Adbaira and iis Vedaogae ci/ , 
Mk»ha,'VynVanna, Cbandas, JyoUahs, k^lpa, audKtruki» 
form (be bvses for (be altomiWMit of Truth Ho who 
knowa this Cpaoubsd thus, attftlu the buprciue bqiJ 
Alaoltitc afur ba7iD,;r»Bto(IifcflO»oco wImpI* I* tbo root 
cauBt of births and deaths “* 
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I — The Author ' 

1 Tbebolavu'deoaofproaperousparonU SriV Qabbsro^ 

I (horn DU tho Ilth Fcbniaiy 1J152) grew op 

I bfs parents gitiii«hiai the traioiog necessary to (tcome 

I rich, tiiaicKJit of Vue*oag«»m (Aodbra Srat | ^ ‘ 

Kstrovert tialura pszalcd the family and la >^0 
mabc bim ia\>o same interest iq tKa woild they tjot cncat 
ttarriwl in lO'lO In 3Wj be took lua B A dtS'te iQ taj 

Aniihta Unjsersjty and entered GorerniBcnt ihej 

very rcit year . 

Contrary to all their fond expectations Ihepareuts 

and reUttVsa ol S« SuhUaow found that lluattstrTKlf 

young luoa who lived kMi lo a region far 

rcacti hod within him Ibo trait that etmek nw® 

hearts. They had bun adopted |UH h fors fflirci*fia ana 

aa a retult a eiaojfe lo name from Subhare* to 

onsiircd Ha bad the Giv hg Hand tl»t nove* j i 

UiwiiiniJrijl oCaouating dahta bo would pv® 

give aad would Uuoch upon eevaral spir lual roietW*** I 

One of tbese was the ustnllaiiOR of Santana lOB' 

SuhrahBsfiyeitFara lu Sri Cbaodrawicbara hwaQj ViTl 

Temple at ChoroLuganaoM Igraharnm ?a bought what i 

ever epiritusl hterotoro be could lay bis banrla uu 

Tbia led him to the epintual mature tro^ein Sivo- 1 
uanda literature He got Siroa Icov Togs Asant in | 
IS45 and this w»a obIv the heginninp S roWats tar | 
hueceasin Life and Pbitoiopby andTesuf lOgs jo r* J > 
soon Ho had ioatvdVua!>\uVevtH«'eiceev>tbaUaster 
in IQ-iy Aaw the contact bad l«eti estnbi shed Tho 
^ogi Guru b^an to drew the aapraot ifisaiplu to bimeetf 
The djsciplu devoDred the teacluDg of the CurU ha fired 
up to them He eetal I ebed a Sranch of (be P vine Life 
hOficty too ot bja place J'lnally on the 2jrh .riouarv 
1913 he olTered h mtelf at the feet of Siva sod was 
iniCiaCed into baE>aRaoD tbonu^ed Mahouearato Viy 
tl ih CabtuaTy IJot) Rwami Srcenivasaueada le sm 
ideal iMidhaha whoiaasmucb devoted to tbo Quru u be 
IS to God as much to Sidhaoa astoatudy Ue la a 
Profi'tsor c! Vedanta m the Vogt Vedanta rnrrst 
Cttivertity Th» pamphlet la a eutninarj yf pis lecturM j 
onVhBltiaodKeaaKTpeiitdiaJa j 


